Concerning “Cyprianism” 
(On the Occasion of a Document Issued by the “Russian True Orthodox Church”) 


by Nikolaos Mannes 


1. A short time ago, the Synod of the Russian True Orthodox Church (RTOC), under 
Archbishop Tikhon, deposed five of its clergy “for Cyprianism.”' Now, what is this “Cypri- 
anism,” in the opinion of the RTOC? A document issued by the RTOC provides an analysis 
of the doctrine in question.* According to this document, “Cyprianism” is, supposedly, a 
heretical teaching that not only acknowledges the existence of Divine Grace in the realm 
of the so-called “official” Churches, but also pardons their heresies, inaugurating a new 
relationship between the Church and heresy. “Cyprianism” is expressed (in the opinion of 
the RTOC, of course) in the following three basic positions: 

a. that local Synods do not have the competence to excommunicate heretics from the 

Church; 

b. that only Ecumenical or Pan-Orthodox Synods have the competence to excommu- 

nicate heretics from the Church; 

c. that anyone who falls into heresy remains within the Church until he is expelled from 

the Church by an Ecumenical or Pan-Orthodox Synod. 

These are the principles that supposedly constitute the heresy of “Cyprianism” (which the 
late Metropolitan Cyprian of Oropos and Phyle [t2013] allegedly invented). 

2. Is this, however, a heresy? We shall proceed directly to an analysis of this issue. 
Before we do so, though, it is vital that we keep in mind three basic things. 

2a. It is not necessarily the case that every teaching that is represented as a heresy is 
an actual heresy. There are teachings that truly are heresies (e.g., ecumenism), and on 
this all Orthodox are in agreement. However, there is also a tendency on the part of some 
to devise terms to describe teachings that are anything but heresies. This happened many 
times in the past. The Arians dubbed the Orthodox “Athanasites” and regarded the Ortho- 
dox doctrine concerning the ‘Ouoouoloc as a heresy of St. Athanasios the Great, who, in 
their view, was nothing other than a heresiarch, influenced by Sabellianism! 

2b. Oftentimes there are distortions or misinterpretations (deliberate or out of igno- 
rance) of certain principles of a particular teaching, with the result that this teaching ap- 
pears to be a heresy, whereas in reality it is not. 

2c. One needs to have a good knowledge of the language of the alleged or actual 
heresy, and also of the country from which it derives: of the language, so as to avoid errors 
stemming from misunderstanding,° and of the country, so as to avoid errors springing from 


1 http://nftu.net/rtoc-deposes-five-priests-over-cyprianism/ 

? http://www. ripc.info/en/documents/doc/the-reply-of-the-rtoc-synod-to-a-series-of-questions-touched-on-in- 
addresses-by-clergy-of-the-omsk-s/ 

3 Let us remember, for example, that Bishop Lucifer of Cagliari fell into error in the case of the Antiochian 
Schism. The Orthodox in Antioch were divided into two factions (that of St. Meletios and that of the Presbyter 
Paulinos), which, although they were essentially in agreement with each other, disagreed over the word 
“hypostasis,” since the former understood it as “person” and professed correctly “one Essence and three 
Hypostases” (where “Hypostasis” = “Person”), whereas the latter understood it as “essence” and believed, 
correctly, in “one Hypostasis and three Persons” (where “Hypostasis” = “Essence”). When Lucifer went to 
Antioch, he injudiciously supported Paulinos and his circle, condemning St. Meletios and his followers as 
heretics. The cause of this was his ignorance of the Greek language. for through the narrowness of the 
Latin language he rendered the concepts of essence and hypostasis with the word substantia and thus un- 
justly accused the “Meletians” of being “tritheists,” being incapable of understanding that the three Hy- 
postases of which they spoke did not signify “three Essences” but “tres Persone,” that is, “three Persons.” 


ignorance.‘ 

3. In November of 1986, the Synod of the Church of the Genuine Orthodox Christians 
of Greece “deposed” Metropolitan Cyprian on the basis of a series of accusations resting 
on unfounded, anachronistic, or distorted facts and arbitrary judgments of a critic of his 
who was notorious for provoking many disturbances in the Church of the Genuine Ortho- 
dox Christians of Greece, and who is now deceased and under the judgment of God. 
Nowhere in this deposition is the term “Cyprianism” to be found. This “deposition” was for- 
mally lifted in 2014 with the union of the Church of the Genuine Orthodox Christians of 
Greece and the Synod in Resistance. This union (and the lifting of the deposition) aroused 
reactions from a very small number of naysayers who seceded, or had already seceded 
in the past, without canonical cause, from the Synod of the Church of the Genuine Ortho- 
dox Christians of Greece, and who were the first in our country to speak of “Cyprianism.” 
Their arguments were drawn from documents written by persons alien both to the struggle 
and the agony of the Genuine Orthodox Christians of Greece and to the Greek language, 
and also to the historical sources of which an author ought to have sufficient knowledge 
in order to be able to put together objective texts.* 

4. “Cyprianism” supposedly maintains that “Local Councils are not competent to drive 
heretics out of the Church.” This is a slanderous accusation. 

Orthodox teaching is clear on the issue of the condemnation of heretics who appear 
within® the Church.’ The successors of the Apostles, that is, Bishops, are competent to 
carry out excommunications.® In proportion to the position that one who preaches heresy 
has in the Church, to the impact of this heresy, and to the number of its exponents, a com- 
petent body is required for their condemnation. If the one preaching the heresy is a simple 
layman and the heresy that he preaches has minor influence, his Bishop alone (that is, 
without the convocation of a Synod) is empowered to excommunicate him, since the lay- 
man is under the authority of the Bishop as one subject to him. If the heresy takes on 
wider dimensions and influences other people, the entire local Church needs to be as- 
sembled and to condemn the heresy through a Synod of Bishops. Similarly, if the trans- 
gressor is a Bishop, another Bishop cannot excommunicate him; rather, a Synod of 
Bishops must be convened. When a heresy disturbs the whole Church, drawing along 
with it a multitude of clergy (of high rank, including even Patriarchs, and of lower rank), 
monastics, and laypeople, then a General (Ecumenical) Synod is required. This occurred, 
for example, in the cases of Arianism, Monothelitism, and Iconoclasm. 

Just as in the case of an Ordination in which “the less is blessed of the better,”? so also 
in the case of deposition from the Priesthood and excommunication, the lesser cannot 
depose or excommunicate the greater. Did St. Basil the Great therefore not have the ca- 
pacity to assemble the Orthodox Bishops of his region (Such as St. Gregory the Theolo- 
gian, St. Gregory of Nyssa, and St. Eusebios of Samosata) and convene a Synod, 
“ Thus, in our case, whereas in other countries there is uproar over “Cyprianism,” in Greece (that is, in the 
country that is supposed to have given rise to it) no one (with very few exceptions, which have surfaced in 
recent times and which are evidently influenced by the tumult that has occurred in other countries) [continued 
at the bottom of the next page] acknowledges that there is any such heresy. This happens for the following 


very simple reason. Through familiarity with the Greek language one comes to understand that this notorious 
“Cyprianism,” as we shall see, is nothing other than the teaching of the Holy Fathers! 


5 The classic case of such a text is the article “The Kallinikite Unia” by Vladimir Moss, which is unacceptable 
from many standpoints. The influence of this article on the RTOC document is all too obvious. 


ê There is a case in which heretics may voluntarily break away from the Church and act outside of Her. Such 
a case is of no concern to the Church, which does not judge those outside Her. 


7 The Church’s teaching on this subject is included in the branch of theology called Ecclesiastical Law. 
8 See St. John Chrysostomos, “That We Should Not Anathematize the Living or the Dead,” PG 48:945-952. 
° Hebrews 7:7. 


whereby he would anathematize all of the local Churches that had at that time fallen into 
the heresy of Arianism? Was he perhaps a “Cyprianite” for not having done so and having 
striven instead for the convocation of an Ecumenical Synod? 

The author of the RTOC document without justification mentions the cases of Marcion 
and Sabellios in order to refute the first alleged principle of “Cyprianism.” For Marcion, 
after the rejection of his teaching by the local Synod of Rome, voluntarily broke away from 
the Church and organized his heresy in the form of a conventicle,'® founding his own 
Church." Not only was Sabellios condemned by the local Synods of Rome, in which he 
was active (it excommunicated him) and of Alexandria (it also condemned him, post 
mortem),'? but, on account of the influence that his heresy had on members of the Church 
at large, it was condemned at the Second Ecumenical Synod. 1° 

As well, with regard to Nestorius, who is discussed in the RTOC document (“Nestorius 
was cast out of the Church by a Local Council in Rome under the presidency of St. Ce- 
lestine; the Third Ecumenical Council did not make this original, completely valid decision 
of the Church of Rome, but merely confirmed it’), it should be known that he was not cast 
out of the Church either by the local Synod of Rome (430), under the presidency of the 
Holy Pope Celestine, or by the local Synod of Alexandria, during the same year, under 
the presidency of the Holy Patriarch Cyril. These local Synods condemned his teaching 
and not his person. In the Synodal Epistle of St. Celestine (in which he calls Nestorius a 
beloved brother’*) there is the threat that “[unless you proclaim the same doctrine con- 
cerning Christ as the Churches of Rome and Alexandria and the Catholic Church...and 
repudiate this faithless novelty, which endeavors to separate those things that Holy Scrip- 
ture joins together] within ten days, starting from the date of this warning, with an open 
and written confession, you will be expelled from all communion with the Catholic 
Church.”'> The expulsion of Nestorius from the Church finally took place at the Third Ec- 
umenical Synod (431): “Therefore, our Lord Jesus Christ, Who has been blasphemed by 
him, has decreed through the present Most Holy Synod, that the same Nestorius is alien 
to the Episcopal office and to every sacerdotal assembly.”'® 

Concerning the excision of the Papists from the Church in 1054, this was not carried 
out by the local Synod of Constantinople of that year but by the very Act of Anathema that 
the Papists submitted. The thitherto Orthodox local Church of Rome, in unjustly anathe- 
matizing the other local Churches, itself succumbed to anathema, fell into apostasy, and 
broke away from the Orthodox Church. Thereafter, the Orthodox Church did not cease to 
anathematize every heresy, misbelief, and innovation that flowed from Rome, at both local 


10 “Saint Basil defines the three kinds of separation from the Church as follows: ‘By heresies they [the ancient 
authorities] meant men who were altogether broken off and alienated in matters relating to the actual Faith; 
by schisms men who had separated for various ecclesiastical reasons and questions capable of mutual so- 
lution; by unlawful congregations gatherings held by disorderly presbyters or bishops or by uninstructed lay- 
men’ (Epistle 188, ‘To Amphilochios,’ in A Select Library of Nicene and Post-Nicene Fathers [Grand Rapids, 
MI: Eerdmans, 1978], 2nd ser., Vol. VIII, pp. 223-224). He illustrates what he means by conventiclers (ma- 
paouvaywyol) as follows: ‘As, for instance, if a man be convicted of crime, and prohibited from discharging 
ministerial functions, and then refuses to submit to the canons, but arrogates to himself episcopal and min- 
isterial rights, and persons leave the Catholic Church and join him, this is unlawful assembly’ (ibid., p. 224).”. 
1 Panagiotes Chrestou, ‘EAAnvikn MatpodAoyia (Greek Patrology), Vol. Il (Thessalonike: 1981), p. 179; 
Stylianos Papadopoulos, [latpoAoyia (Patrology) (Athens: 1977), pp. 142-143. 

12 Meletios of Athens, ExkAnoiaotikn Iotopia (Church history) (Vienna: 1783), Vol. |, p. 265, n. 5. 

13 Canon | of the Second CEcumenical Synod. 

14 PL 50:470B. 

15 PL 50:484BC (Mansi 4:1036AB). 

'6Evagrios Scholastikos, Ecclesiastical History, |.4, PG 86:2429C. 


and Pan-Orthodox Synods."” 

5. “Cyprianism” also allegedly holds that “Only so-called ‘Unifying Councils’—that is, 
Ecumenical or Pan-Orthodox Councils at which the heretics themselves are present—can 
expel heretics from the Church.” This, too, is a lie. | responded in the foregoing as to when 
(that is, in what circumstance) an Ecumenical or Pan-Orthodox Synod is required to deal 
with the issue, without the Church being concerned whether the heretics will or will not be 
present (that is, it summons them, but if they are not present, it condemns them in absen- 
tia). In addition, for the historical record alone, no heretic was condemned at the Pan-Or- 
thodox Synods of the sixteenth century, at which there was a condemnation solely of the 
calendar innovation of 1582.'® There is, however, something else that needs to be em- 
phasized. The calendar innovation of 1582, which was introduced to serve the heresy of 
Papism, is different in nature from the calendar innovation of 1923-1924, which was in- 
troduced to serve the heresy of ecumenism, but left the Paschalion intact. Consequently, 
a new synodal condemnation is needed for the chimerical “corrected Julian Calendar.” 

6. “Cyprianism,” according to the RTOC document, professes that “he who confesses 
heresy openly remains a member of the Church — albeit a ‘sick’ member, until he has been 
expelled by an Ecumenical or Pan-Orthodox Council.” | clarified in the foregoing in what 
circumstance the convocation of an Ecumenical or Pan-Orthodox Synod is required. In 
what follows, | shall examine whether this opinion (one who confesses heresy openly re- 
mains an ailing member of the Church until he is expelled therefrom) is a “heresy of Cypri- 
anism” or the teaching of the Church and Her Saints. 

7. Before that, however, we should stand in resistance to what was written below this 
third principle, namely, the following section: “If this were true, however, then if there were 
no Eighth Ecumenical or Pan-Orthodox Council before the end of the world, the Church 
would be powerless to expel any heretics. Theoretically, then, if the Antichrist will be Or- 
thodox and declares himself to be god, he will remain a member of the Church in spite of 
the fact that a countless number of Local Councils of the Orthodox Church are anathema- 
tizing him! And if he will be a priest or patriarch, he can still dispense true sacraments!” 

To begin with, we are bound to say that there is no branch of theology called “hypo- 
thetical theology,” the “theology of if’! Never did the Holy Fathers, in periods in which major 
internal heresies’? beleaguered the Church—to such a point that the entire Church ap- 
peared to have fallen into heresy—adopt this way of thinking, even though we are aware 
that in every age there is a sense that we are living in the last times. Their struggle was 
always lawful and their hope of salvation was always directed solely to the Savior, the 
Head of the Church, our Lord Jesus Christ. 

Nevertheless, let us respond to these hypothetical views, so as to make it evident that 
they are, in essence, hogwash. 

The apostasy of the era of the Antichrist is prophesied both by Holy Scripture? and by 
many Fathers. There is no doubt that ecumenism will be the religion of the Antichrist. 


17 The Hesychastic Synods of the fourteenth century have CEcumenical and Catholic validity and authority 
for the Orthodox and are, for this reason, acknowledged as constituting the Ninth Gecumenical Synod. 

18 See “The ‘Sigillion’ of 1583 Against ‘the Calendar Innovation of the Latins’: Myth or Reality?,” 
http://hsir.org/p/féb. 

19 “Heresies, as teachings that distort the Truth of Orthodoxy, are divided into two categories, corresponding 
to their provenance. They may derive from and be expounded either by persons belonging to groups already 
cut off from the Church (e.g., those embracing the heresies of the Gnostics, Chiliasts, etc.) or by persons 
existing within the bosom of the Church, primarily clergy, such heresies being touted, in this case, as Ortho- 
dox positions (it was in this manner, for example, that the teachings of Arianism, Nestorianism, and Mono- 
physitism were first set out)” (Nikolaos Mannes, “The Boundaries of the Church,” 2017). 

2 Cf. Il Thessalonians 2:3. 


Therefore, even if there does not take place an Ecumenical or Pan-Orthodox Synod?! 
that will expel the Orthodox ecumenists from the Church and anathematize their heresies, 
this does not mean that these heretics will be within the Church when the Antichrist comes. 
For there are two ways in which one can be unchurched, as we have said: either through 
condemnation or excommunication by a competent body or through breaking away from 
the Church. When the Orthodox ecumenists accept a “Union of Churches and Religions” 
(such a union is a precondition for the Antichrist to inaugurate this new (ir)religion), then, 
united with heretics of every description and also with those of other faiths, they will have 
cut themselves off from the Orthodox Church and will have placed themselves, even for- 
mally, outside Her. It will not be at all strange that the Antichrist will belong to—or rather, 
lead—such a “World Church of Satan.”?? 

8. However, until either they are condemned by a competent Major Synod or break 
away from the Church, the Orthodox ecumenists remain “ailing members” of the Church. 
In order to understand this characterization, one should keep in mind the twofold nature 
of the Church: on the one hand, a mystical organism and invisible communion with the 
Holy Trinity, and on the other hand, an external organization and a visible institution. One 
is aided in this by the RTOC document itself, and specifically by the following excerpt: 
“New Hieromartyr Mark (Novoselov), Bishop of Sergievo, explained this teaching by mak- 
ing a distinction between the mystical organism of the Church and her visible, external or- 
ganization. Until a heretic has been condemned by a canonical Council of Bishops, he 
remains a member of the visible, external organization of the Church. But he has already 
been cut off from the mystical organism of the Church by Christ Himself.” This teaching of 
the Holy New Hieromartyr Mark (Novoselov) is absolutely identical to the ideas of “Cypri- 
anism,” that is, to the Orthodox teaching of the Holy Fathers.*° 

9. Members of the Church who cease to have communion (by reason of a fall into 
heresy or into some other deadly sin) with the Holy Trinity (and consequently are, in this 
sense, outside the Church) but formally remain within the visible organization of the Church 
are so-called “ailing members.” This term is not unknown in ecclesiastical literature. For 
example, Archbishop Antonii (Amfiteatrov) (1815-1879) writes: “Even if sinners are ailing 
members in the Church, yet they do not in any way defile the sanctity of the entire Church. 
Rather, She bears with them, awaiting their return and recovery.”** St. Nectarios of Pen- 
tapolis (1846-1920) says: “The Church, as an organic body, is visible and joins together 
in one whole all of Her members, both the holy and the ailing.” Someone may say that 
the term “ailing” refers only to sinners and not to heretics. But heresy is, and is dealt with 
as, asin, and is indeed one of the major spiritual sins. 

At the outset of the discussion concerning the reception of Iconoclast heretics into Or- 


21 Some Saints, at any rate, such as St. Daniel the Hagarene, St. Neilos the Myrrh-gusher, and St. John of 
Kronstadt have expressed affirmative opinions about the convocation of such a Synod. 

22 «he will abolish all of the gods, and will order men to worship him instead of God, and he will be seated 
in the Temple of God, not the one in Jerusalem only, but also in the Churches everywhere” (St. John 
Chrysostomos, “Homily III.2 on Il Thessalonians,” PG 62:482. 

23 Cf. ‘On the Status of Uncondemned Heretics,” in Orthodox Tradition, Vol. XVIII, no. 2 (2001), pp. 5-6. 

24 AoypaTikn OeodAoyia (Dogmatic theology) (Athens: 1858), p. 305. 

28 MeAétn nepl tho Miac Ayiag Ka@oAikhs Kai AnootoAikhs Ekkànoíaç (Study concerning the One, 
Holy, Catholic, and Apostolic Church) (Athens: 1987), p. 24. The ecclesiology of St. Nectarios sheds light 
on the issue that we are discussing here. | cite two characteristic excerpts from this work: “The Church is 
viewed in two ways, according to the Orthodox spirit and the Orthodox confession: as a religious institution 
and as a religious society” (p. 11); “The Church separates them (sinners) as a shepherd separates sick 
sheep from the healthy, but the sick ones are no less sheep of the flock. If they are cured, they are united 
to the healthy ones, whereas if they are incurable, they die in their sin as sheep of the flock that are incurably 
ill and die in their own sins” (p. 25). 


thodoxy, the Holy Fathers of the Seventh Ecumenical Synod invoke first of all the Fifty- 
second Apostolic Canon: “If any Bishop or Presbyter does not welcome back one return- 
ing from sin, but rejects him, let him be deposed, for he grieves Christ, Who said: ‘There 
is joy in Heaven over one sinner that repenteth.”?° 

St. John of the Ladder writes the following in his Fifteenth Discourse (“Concerning Pu- 
rity”): “A man endowed with spiritual knowledge questioned me about a daunting problem, 
saying: ‘What sin, with the exception of murder and denial of God, is more serious than 
all others? And | replied, ‘To fall into heresy.”” 

In his treatise “Concerning Virtues and Vices,” St. John of Damascus distinguishes be- 
tween sins of the soul (spiritual) and sins of the body (carnal), and classes heresy among 
the former.?8 

Agapios Landos (seventeenth century) mentions in his famous book Salvation of Sin- 
ners, in chapter 3 (“Concerning major sins in particular’), that sins “such as heresy, theft, 
condemnation, and the like, should not be forgiven, according to the Canons of the Holy 
Fathers, unless you return what you have stolen, restore the honor of the person whom 
you have slandered, or abandon your heresy.”?° 

In many of his books St. Nicodemos the Hagiorite (1749-1809) counts heresy among 
sins. In his EEouoAoyntadpiov (Manual of Confession) he calls it “spiritual adultery.” In 
his Spiritual Exercises he writes that “the vice of avarice stands in the middle among the 
vices (sins) that are clearly spiritual, as are pride, heresy, unbelief, and the like, and among 
the carnal vices, such as fornication, adultery, and the rest.” 

10. In addition, heresy is characterized by the Fathers as a disease, and a communi- 
cable one at that, which, because it assails the Body of the Church, needs to be cured, 
lest the healthy members also fall ill. The distinction between “healthy” and “ailing” is fre- 
quently encountered throughout ecclesiastical literature. 

10a. In confronting the misbeliefs of Judaizing Christians (who demanded of Gentile 
Christians that they keep the Mosaic Law), the Holy Apostle Paul employs eight times in 
his Pastoral Epistles (as the two to St. Timothy and the one to St. Titus are called) the 
word “healthy” (Uytaivouoa and Uylaivovtec (or “sound” in the older English of the King 
James translation) in order to describe Orthodox doctrine and the genuine Orthodox: 
“sound doctrine” (I St. Timothy 1:10); “If any man teach otherwise, and consent not to 
wholesome [sound] words, even the words of our Lord Jesus Christ, and to the doctrine 
which is according to godliness, he is proud, knowing nothing, but sick [ailing or ill] about 
questions and strifes of words” (I St. Timothy 6:3-4);%* “Hold fast the form of sound words, 
which thou hast heard of me” (II St. Timothy 1:13); “For the time will come when they will 
not endure sound doctrine, but after their own lusts shall they heap to themselves teach- 
ers, having itching ears, and they shall turn away their ears from the truth, and shall turn 
aside unto fables” (Il St. Timothy 4:3-4); “that he may be able by sound doctrine both to 
exhort and to convince the gainsayers” (St. Titus 1:9); “Wherefore rebuke them sharply, 
that they may be sound in the faith, not giving heed to Jewish fables, and commandments 
of men, that turn from the truth” (St. Titus 1:13-14); “But speak thou the things which be- 


26 Mansi 12:1019E-1022A. 

2” The Ladder, Step 15, PG 88:889B. 

28 PG 95:88B. 

2 BiBAiov wealoTaTov kaàoúuevov AtapTwAa@v Swtnpia (Venice: 1798), p. 8 


3 E€ouoAoyntadplov, 4th ed. (Venice: 1835), p. 28. There are two further references to heresy as a sin in 
this book (pp. 12 and 76). 


31 Fuuvdopata MMveupatikd (Venice: 1800), p. 590. 


52 The King James Version uses a word that has altered in meaning over the centuries; “sick craving,” as 
used in the Revised Standard Version, conveys the force of “voo@v’” more effectively. 


come sound doctrine: That the aged men be sober, grave, temperate, sound in faith, in 
charity, in patience” (St. Titus 2:1-2). The Judaizers were ultimately censured synodally in 
the Apostolic Synod in Jerusalem in 48. 

10b. From the pen of St. Basil the Great, during a period when the Arian-minded, who 
were ailing in faith, and other newly manifest heretics were disturbing the Church:°? 

That which is called darnel, and whatever other spurious seeds are mixed in with 
foodstuffs, which it is customary for Scripture to call tares, do not come about from an 
alteration of the grain, but subsist from their own source, having their own genus. These 
things fulfill the image of those who distort the teachings of the Lord and who are not 
genuinely instructed in the word, but are corrupted by the teaching of the Evil One and 
mingle themselves with the healthy body of the Church, in order to sow in secret their 
mischief among those who are simpler.*4 

There is no upbuilding of the Church, no correction of error, no sympathy for the 
ailing, and no defense of sound brethren.*° 

Those who either have been seized beforehand by a different confession of faith 
and wish to be converted to unity with the Orthodox or who now for the first time desire 
to be catechized in the word of truth must be taught the Faith written by the blessed 
Fathers at the Synod once convened in Niceea. This same procedure would be useful 
also against those under suspicion of being at odds with sound doctrine and who by 
specious subterfuges cast a shadow over their cacodox outlook. For these too the 
creed in question is sufficient. For they will either correct their hidden disease or, if they 
conceal it deep down, will bear the charge of deceit, while providing us with an easy 
defense on the Day of Judgment, when the Lord will uncover ‘the hidden things of 
darkness and will make manifest the counsels of the hearts.’® It behooves us, there- 
fore,to receive them with the confession not only that they believe according to the 
words set forth by our Fathers at Nicaea,but also according to the sound meaning ex- 
pressed by these words.’ 

And up to the present time, by the Grace of Him Who has called me by His holy 
calling to the knowledge of Himself, | am not conscious of having accepted into my 
heart any teaching hostile to sound doctrine, nor of having ever been polluted in soul 
by the ill-famed blasphemy of the Arians. But if | have ever received into communion 
any coming from that teacher, concealing their disease deep within them and uttering 
pious words or at least not opposing what is said by me, it is on these terms that | have 
admitted them, neither allowing myself to make the judgment concerning them, but fol- 
lowing the decisions pronounced about them by our Fathers.*® 


33 That St. Basil viewed the Arian-minded as “ailing members” and not as “completely broken away” from 
the Church is evident from the enumeration of heretics which he sets forth in his Canonical Epistle to St. 
Amphilochios of Iconium (Canon | of St. Basil). There he mentions as “completely broken away” (i.e., those 
not belonging even formally to the visible organization of the Church) the Manicheeans, the Valentinians, 
the Marcionites, and the Pepouzeni, but not the Arian-minded or the other heretics within the visible institution 
of the Church, who were placed formally outside Her by the Second CEcumenical Synod (Canon I: “The 
Holy Fathers assembled in Constantinople have decided that the Faith of the three hundred and eighteen 
Fathers who met in Niceea, Bithynia not be abrogated, but remain sovereign, and that every heresy be 
anathematized, and especially and specifically that of the Eunomians, or Eudoxians, and that of the Semi- 
Arians, or Pneumatomachoi, and that of the Sabellians, and that of the Marcellians, and that of the Photini- 
ans, and that of the Apollinarians”). 

34 Homily V.5 “On the Hexaemeron,” PG 29:104BC. 

35 Epistle 113, PG 32:525C. 

38 | Corinthians 4:5. 

37 Epistle 125.1, PG 32:545BC. 

38 Epistle 204.6, PG 32:753B. 


For | shun and anathematize as impious alike both those ailing with the disease of 

Sabellios and those who champion the teachings of Arios.*° 

However, those wearing sheep’s clothing and presenting a mild and meek appear- 
ance, but within unsparingly ravaging the flocks of Christ and easily sowing their mis- 
chief among the simpler because they came from us, these are the grievous ones 
whom it is hard to guard against. It is these that we implore your diligence to denounce 
publicly to all the Churches of the East, so that they may either walk correctly and gen- 
uinely be with us or, abiding in their perversity, may keep their mischief to themselves 
alone and be unable to communicate their disease to their neighbors by unguarded 
communion.*° 

10c. St. Gregory the Theologian writes strikingly: “Let us regard those who hold het- 
erodox opinions as a plague against the truth and, as far as possible, let us receive them 
and cure them; but let us repudiate those who are incurable, lest we contract their disease 
rather than imparting to them our own soundness.”*' 

10d. Theodoretos of Kyros constantly uses the words “disease” (vodoc) and “dis- 
eased” (vooouvtEc) to characterize heresy and heretics. 

In his commentary on Psalm 57: “One would be correct in understanding that these 
things are said against heretics, | mean Arians, Eunomians, Macedonians, and those who 
are thought fo be ill with teachings akin to theirs.” 

Commenting on the Holy Apostle Paul, he writes: “Those who depart from the truth 
and follow their own reasonings endeavor to teach what is not fitting, and strife and envy 
are the consequence of this: out of strife, blasphemy is audaciously uttered against God; 
when faith is banished, evil surmisings spring up. From this a pestilence is engendered, 
which destroys those who draw near. This is the meaning of ‘the constant wrangling of 
those corrupted in mind.’ Just so do diseased sheep, when they dwell with the healthy, 
communicate their disease.”*° 

Concerning heretics, he writes that “they endeavored, running hither and thither in op- 
position to us, to defect to those who concelebrate and are of like mind with us, in appear- 
ance pretending to seek peace and unity, but in reality striving through fair words to seize 
and carry some of them off to their own disease,” and that “concealing their disease (for 
they feared the multitude of Bishops) they concurred with what was set forth [at the Synod 
of Nicaeea—TRANS.], drawing down upon themselves the reproach of the Prophet.”*° 

Let us look at two telling excerpts from his Ecclesiastical History. 

Concerning the banishment of St. Paul the Confessor from the throne of Constantino- 
ple: “For those who shared the Arian disease indicted Paul (he was the Bishop of Con- 
stantinople, who incurred danger for the sake of correct doctrines) as the author of sedition, 
adding certain other charges wherewith they were wont to slander the heralds of the true 
Faith.”46 
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With regard to the election of St. Meletios to the throne of Antioch, during which he 
confessed his faith in the ‘Owoouotoc, with the result that the Arian-minded Bishops, who 
were the majority, deposed him, and thus the genuine Orthodox (the healthy faction) walled 
themselves off from them: “Thirdly, the great Meletios stood up and showed the straight- 
ness of the rule of faith. For, using the truth as a kind of carpenter’s rule, he avoided excess 
and deficiency. When the multitude offered tremendous applause and implored him to pro- 
vide them with a concise summary of his doctrine, he displayed three fingers, then drew 
two together and left one, and uttered that praiseworthy expression, ‘In thought they are 
three but we speak as to one.’ Against this teaching those who bore the disease of Arios 
in their souls whetted their tongues and devised a calumny, saying that the Divine Meletios 
was of one mind with Sabellios. They persuaded that veritable Euripos*’” who was easily 
borne this way and that, and prepared to exile him to his homeland. And immediately, they 
proposed in his place Euzoios, an open advocate of Arian teachings; for the great Alexan- 
der deposed him, who had been vouchsafed the Diaconate, together with Arios. At once, 
therefore, the sound multitude separated from those who contracted the disease and as- 
sembled in the Apostolic Church which is situated in what is called the Old City.” 

10e. St. Photios the Great, regarding the Seventh Ecumenical Synod: “It decreed 
these things, having accomplished them in a wise and God-pleasing manner. After driving 
away from the rational flock every heretical disease and uncleanness, it showed that the 
Church had recovered Her own finery and beauty and set Her at the right hand of Christ 
the Bridegroom as a bride made comely not by gold-fringed garments but by sacred Icons, 
causing Her to be beheld and enjoyed by the entire body of the faithful with glad and 
joyous eyes.”*° 

10f. In his interpretation of the words of the Holy Apostle Paul (St. Titus 1:13), St. 
Nicodemos the Hagiorite writes that “healthiness of faith means not injecting into the right 
Faith any alien or heretical mentality.”°° 

In a note on another passage from the Epistles (Il St. Timothy 2:17), he comments: 
“The evil, he says, is uncontrollable and no longer admits of a cure; since the words of 
heretics harm and corrupt the greater part of piety like gangrene and they are incorrigible. 
Gangrene is a malady and a wound that causes putrefaction to the body and consumes 
the healthy parts of the body.”' And he continues: “The misbelief of heretics always goes 
to worse and the wound becomes greater.... For this reason Christians should avoid these 
and all heretics as plagues and pestilences lest they themselves catch the plague and 
suffer destruction.”°2 

Continuing his interpretation of the Apostle (II St.Timothy 2:25), St. Nicodemos com- 
ments that the Apostle Paul, while “he writes to Titus that he should give up on that heretic 
who is incorrigible and whom he knows to be incurable, here he speaks to Timothy about 
those refractory individuals who are not incurable, but for whom there is hope of their being 
cured and corrected.”°? 

11. When, therefore, it is determined (by a competent body) that the illness does not 
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admit of healing, by reason of impenitence, it is customary for “ailing members” to be char- 
acterized henceforth as “rotten members.”** 

Let us look at some striking passages, which shed yet more light on what we have 
said so far. 

11a. From a Troparion of the Canon of the Fathers of the First Ecumenical Synod: 
“Arius of evil fame, having, in his foolish mind adulterated the Orthodox Faith, was ban- 
ished from the Church as a rotten member by the decrees of the Fathers.” 

11b. St. John Chrysostomos (+407) writes that St. Meletios of Antioch “delivered the 
city from heretical error and, after severing the rotten and incurable members from the 
rest of the body, restored health intact to the multitude of the Church.”*° 

11c. St. Nikephoros the Confessor, Patriarch of Constantinople (t828), writes about 
heretics: “Let them be cut off from the flock of Christ as rotten and useless members, lest 
the healthy members, who stand firm in the good confession, be ruined by their soul-de- 
stroying disease.” 

11d. From the Proceedings of the Synod under St. Photios the Great (regarded as the 
Eighth Ecumenical Synod (879-880):’We must first admonish and implore them, and, if 
they will not listen to us, we must excise them as rotten members, lest the healthy body 
be destroyed through them.”°® 

11e. The Church historian Metropolitan Meletios of Athens (t1714) writes: “(Through 
ecclesiastical history man) learns of the assemblies (Synods), and of the solicitude of the 
Church that Her unity remain intact, excising rotten members, lest they pollute the healthy, 
true members.”°° 

11f. In the “Orthodox Confession” of the wise Archbishop of Myra, John of Lindos 
(t1796) we read: “...abhorring those whom those thrice-blessed (Holy Fathers) repudiated 
in public and in private as heretics, abhorred, and with the sword of the Spirit cut off from 
the plenitude of the Orthodox as rotten members.”©° 

11g. The learned Archbishop of Cherronesos, Gerasimos Kalognomon (+1806) says, 
concerning Orthodox Bishops, that they “excised from the Sacred Body [of the Church] 
as rotten members those smelling of corrupt impiety.”*' 

11h. The most wise theologian and preacher Konstantinos Oikonomos of the 
Oikonomoi (1780-1857) writes that “the Catholic Church investigates and condemns” 
Shepherds who fall into heresy “and, cutting them off from the plenitude of the Orthodox, 
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rightly denounces them as rotten members.”® 

12. On the basis of the foregoing, and as matters stand today, a Synodal judgment is 
necessary. Let the author of the RTOC document not adduce the Apostle Paul as their 
ally in order to prove the contrary. For he cites the following: “the Apostle Paul says: ‘A 
man that is a heretic...is self-condemned’ (Titus 3.10, 11).” Yet the answer as to when a 
heretic become self-condemned is to be found precisely where the ellipses occur. “A man 
that is an heretick after the first and second admonition reject, knowing that he that is such 
is subverted, and sinneth, being condemned of himself,” says the Apostle. St. Nicodemos 
concurs in his commentary on the passage in question: “When, therefore, such a man, 
after a first and second admonition, persists in his error, then he is self-condemned and 
without defense.” 

13. Consequently, the convocation of a Major Synod of all True Orthodox Bishops is 
required, so that they might proclaim Orthodox doctrine to the whole inhabited earth, cen- 
sure heresies, and admonish the “ailing members” of the Church, excising from the Body 
of the Church all those who prove to be “rotten,” that is, incurable (unrepentant). 

May all that | have written contribute to the unity of the True Orthodox in the difficult 
times in which we live. May the Lord grant this! 


Nikolaos Mannes 
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